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Yaakov’s Image Appeared to Yosef on “Zos Chanukah”
in the Window that He Lit the Eight Chanukah Candles

In our parsha, parshas Vayeishev, we read about the difficult
ordeal Yosef experienced with the wife of his master (Bereishis
39, 11): moam *waNn WK 1PR1INOKTR NIWYY 1020 K127 1 010
“ma3 nw — and it was on that day that he entered the house
to do his work, and not one of the men of the household was
there in the house. Concerning this incident, we have learned
in the Gemara (Sotah 36b): mnx=11 1Ak YW 11T AR YW nnIRs”
“pbria v — at that moment, the image of his father appeared
to him in the window. The commentaries struggle to explain
why Yaakov’s image — coming to help Yosef overcome the
influence of his yetzer — appeared specifically in the window
and not inside the house.

We shall begin our enlightening inquiry by presenting the
remarks of the holy master, Rabbi Aharon of Belz, zy”a, as brought
down in Leket Imrei Kodesh (Vayeishev p. 194a). He presents
a magnificent explanation in the name of his esteemed father,
Rabbi Yissachar Dov of Belz, zy”a, based on what we have learned
in the following Gemara (Berachos 34b): nva3 89X o8 Yoans YN
“@owime a1 YA Y Irna 1191 (R-1 TN nRY N ow wrw —
a person should only pray in a house with windows, as it
states: “He had windows open in his upper chamber toward
Yerushalayim.” This, in fact, is the accepted halachah, as stated
in the Shulchan Aruch (0.C. 90, 4): =213 mi>r & @orna mnay P’
“y1a15 Yoanny *15 vw1nr — one should open doors or windows
in the direction of Yerushalayim and pray toward them.

The Gemara (Berachos 30a) explains that while davening, a
person should direct his thoughts toward Eretz Yisrael, toward
Yerushalayim, toward the Beis HaMikdash, toward the Kodesh
HaKodashim and toward the “kapors”: nx pa1sn Hx=w? 5o 1xeny”
“arx m1pny 02y — thus, all Jews are directing their thoughts to
a single location. This teaches us that Yosef HaTzaddik prayed
regularly toward a particular window in his master’s house
— which faced toward Yerushalayim, the Beis HaMikdash, the

Kodesh HaKodashim and the “kapores.” Therefore, his father’s
likeness appeared to him in the very same window that he
always prayed toward. This concludes his holy remarks.

Yosef’s Difficult Ordeal Occurred
on the Eighth Day of Chanukah

In honor of the auspiciously approaching eight days of
Chanukah, I was struck by a wonderful and novel idea, based
on a tremendous chiddush that [ learned from the teachings of
the Imrei Noam (Zos Chanukah). Yosef’s ordeal with his wife’s
master concerning matters of kedushah, and the appearance of
his father’s image in the window, occurred on the eighth day of
Chanukah — commonly referred to in our holy sefarim as nxr”
“aun — “Zos Chanukah.” He writes:

727150 7191 AN YA 0 Aty we L naRYn n1wy ntan X130 pross”
naont L, nYs avy TYon “er [Doann Sw ontta a‘n meavnawn i 8ot
Pt 1w vy nYrwyy navnt,Yonn RYNT DY 1“naNDn

The passuk states that “he entered the house to do his
work.” We can suggest that this took place on the evening
of “Zos Chanukah” based on the following allusions from the
passuk: (1) The eighth of the “midos harachamim” is 7“om =“xa
(412), which possesses the same numerical value as the word
n“xa (house), (2) the word 1“naxbn (“his work”) possesses the
same numerical value as nt“sum n“kr (497) and (3) the word
n“wyy (“to do”) possesses the same numerical value as n“r 1“aw
(807), meaning olive oil.

According to the Imrei Noam’s allusions, we can interpret
the passuk as follows: “naxyn nwyy nnan k127" — “He entered
the house to do his work” — he entered the house to perform
the holy task of lighting the Chanukah candles; this occurred on

the eighth day of Chanukah, as alluded to by the word 1“naxbn,
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which equals m1“snur n“8t. Hence, in the merit of the mitzvah of
lighting the Chanukah candle, he merited safeguarding from the
performance of an “aveirah” — consistent with the notion of
(Koheles 8, 5): “p= =37 y=v XY mign 2n1w” — one who observes a
mitzvah will know no evil.

This coincides amazingly with what the Megaleh Amukos on
Vaeschanan writes (252): 7“9n mnw ,q“o1 Runeas Rt 0“o1oiR”
“ngTe RS 10 DA R 1r--u“o1uaR (Antiochus) possesses the
same numerical value as 7“ov (Yosef); he was 1“1 7“9 (the
King of Greece), which also possesses the same numerical
value as 7o (156). The great Rabbi of Ropshitz, zy”a, explains
in Zera Kodesh (Chanukah fifth night) that the klipah of Yavan
(Greece) involves immorality--transgressions in matters of
kedushah--as explained by Rashi (Shabbas 23a). It is precisely
for this reason that they abolished the mitzvah of milah. Hence,
the kedushah of Yosef HaTzaddik, the representative of the
attribute of “yesod,” counteracted the klipah of Yavan — which
attempted to breach and destroy Yisrael’s barriers in matters of
kedushah. Here are his holy words:

nYanm 9803 AN5W 15§01 N A1 12YYPa fRv 11 n19Yn navyp nan
n2Ma RIW A s oaaten 1 1091001 Runea 1 1Ynw nipiny
Syan nRwean ina Yow (190 147 .45 naw v“wn) TRAwe n1aa by 1t na,nee
17 1ARY AR TTAW §O1 TR0, PART N1 NavYy qvaay 1 00, abonn (oauy
et sRTOw BYID 1Y YART N1 DONNAD MY BAT, 1170003 TR mnyn

He points out that the klipah of the Greek regime stood
diametrically opposite Yosef’s attribute of kedushah. It was
for precisely this reason that the Greeks outlawed the mitzvah
of “milah,” which represents Yosef’s sanctity. Their goal was
to intensify and enhance the klipah of immorality — “ervas
ha’aretz”; whereas Yosef accomplished just the opposite. He
personally avoided immorality, even though he found himself in

Mitzrayim, “ervas ha’aretz,” the hotbed of immorality.

It seems obvious that these words of the great Rabbi of
Ropshitz, zy”a, in Zera Kodesh are the source for what his
outstanding talmid, the great Rabbi of Sanz, zy”a, writes in
Divrei Chaim (Chanukah): ,m»man by nagmmn xom 110 nasopw prrov
“m1r NRIPY 170 541 RMMURNE TY9AR 11 Ton K1t 1 — it is known
that the klipah of Yavan is the one that covers (conceals) the
“Bris”; hence, the King of Yavan, o“s1"1028, possesses the same
numerical value as 5“ov; for, they oppose each other.

Accordingly, we can suggest that is the reason why Yosef
lit Chanukah candles; because the Chashmonaim defeated
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and subdued the klipah of 1“1 991 by means of the power of
the kedushah of 5“@1» — both possessing the same numerical
value. It turns out, therefore, that Yosef shares a part in the
Chashmonaim’s victory over the Greeks. This being the case, it
is entirely fitting for him to fulfill the mitzvah of “hadlakas ner
Chanukah.” Thus, we find that the following statement in the
Gemara applies to Yosef (Pesachim 25b): xgma 1Yy 82 nr o’
“t% — on the one hand, Yosef and his kedushah had a profound
influence upon the Chashmonaim; adhering to his kedushah
enabled them to defeat the Greeks. On the other hand, by
fulfilling the mitzvah of “hadlakas ner Chanukah,” he derived
moral strength from their kedushah, enabling him to remain
steadfast in his kedushah in Mitzrayim.

1“19n Is an Acronym for nou‘n 11211 ™y

We have now been enlightened as to why the visage of his
father appeared to Yosef specifically in the window. For, we have
learned in the Gemara (Shabbas 21b): mramy migm a1 12229 120"
“@v3nit WY 1mEn 1YRS amm Ay 97 M ax yInan s nna by
— the Rabbis taught that it is a mitzvah to place the “ner
Chanukah” at the doorway to one’s house, on the outside;
however, if one lived in an upper chamber, he should place
it in the window adjacent to the public domain. With this in
mind, we can humbly suggest a novel explanation. When in his
master’s house, Yosef HaTzaddik lit the Chanukah lights in the
window of his room; clearly, he could not light them outside the
doorway of his Egyptian master’s house. In his own room, he
could make the excuse that he merely wanted to illuminate the
room and the window seemed a good place to him.

Upon further consideration, this coincides very nicely
with the Maharid’s explanation that this window faced the
place of the Mikdash and this was Yosef’s designated place
to pray. Accordingly, we can postulate that this is why Yosef
specifically chose this spot to light his Chanukah candles; for it
faced the Mikdash and commemorated the miracle that HKB"H
was destined to perform on behalf of the Chashmonaim in the
Mikdash — enabling them to kindle the menorah with pure oil.

The Chashmonaim would institute the kindling of these
lights in the future to commemorate their victory over the
Greeks, which prevented them from corrupting the kedushah
of Yisrael. Seeing as the visage of his father Yaakov appeared
in order to save him from a transgression of kedushah with his
master’s wife, it appeared to him specifically in the window
that he lit the Chanukah lights. Similarly, in the merit of Yosef’s
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exemplary kedushah, the Chashmonaim were able to overcome
the Greeks, as implied by the Megaleh Amukos’s allusion:
8“1 possesses the same numerical value as 1“1 9%n. Thus, as
explained above, Yosef influenced the miracle of Chanukah with
his kedushah and in return also received kedushah from that
miracle, which enabled him to conquer his yetzer.

Now, as we know, we follow the view of Beis Hillel (Shabbas
21b). Every night, we add an additional candle. Thus, during
the eight days of Chanukah, we light % (36) candles. [This
sum does not include the “shamash,” which is lit each night.]
Therefore, on the last night of Chanukah--“o1m nxt* — when
Yosef experienced the ordeal with his master’s wife, he had
already finished lighting all thirty-six Chanukah candles. This
then is the allusion Chazal provided for us with the statement:
“pioma 19 mnN[a1 AR YW upee anra apw anRa”. They specifically
employ the word 1v alluding to the 1% (36) candles, which he lit
that night in the window. Additionally, the word for “window”
-- vom — is an acronym for mow'm na Y1 my — thirty-six
Chanukah candles.

This agrees very nicely with the formula instituted by the
“Beis-din” of the Chashmonaim to be recited in the “Al HaNissim”
for Chanukah: “mr mwas 179101 A1 aywn nowy YRaws qayyr” —
and for Your people Yisrael, You performed a great salvation
and redemption on this very day. The commentaries toil to
explain the significance of the phrase: “mr pras 1pa1a7". Yet,
based on what we have learned, we can suggest that they were
providing us with the following allusion. The root of the miracle
of Chanukah, enabling the Chashmonaim to defeat the Greeks,
stemmed from the power of Yosef HaTzaddik's kedushah.
Describing his ordeal with his master’s wife, the passuk states:
“imaxbn nreyY nnvan K130 i aens’ . In the merit of Yosef,
where the Torah employs the term: “rrons”, they adopted the
formula: “mrm s 1p1a1 9173 APIWN DWW RAW Tapsr,

Yaakov Appeared to Yosef
on the Eighth Day of Chanukah
Corresponding to the Eight Days of Milah

After giving the matter much thought, I would like to
propose an explanation for why HKB”H, Who orchestrates
everything in the universe, subjected Yosef to this unimaginably
difficult ordeal on the eighth day of Chanukah — prompting his
father’s image to appear in the window that he had lit the eight
Chanukah lights. It states in Megillas Antiochus (11) that when
the evil Greek regime oppressed Yisrael in an effort to make
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them forget and abandon Hashem’s Torah, they decreed that
three mitzvos be abolished: %1 naw w1im — sanctification of
the new month, Shabbas and milah.

[ saw in Imrei Noam (Zos Chanukah 3), from his son, the
author of Ateres Yeshuah, zy”a, that this is why they instituted
that the formula of “Al HaNissim” for Chanukah begin with the
“gharry 1“a 1“mennn v“nva” — which have the numerical
equivalent of: n“&»a n“aw wemn (1099). This, however, requires
further explanation. The Chashmonaim established the eight

words:

days of Chanukah as a time of praise and gratitude. Where do
we find any reference to the fact that HKB”H spoiled the Greeks’
plans to prevent Yisrael from fulfilling these three mitzvos?

We find in the writings of the Bnei Yissaschar (Kislev-Teves
4, 88) a wonderful answer presented in the name of the great
Gaon Chida in Rosh David (Mikeitz). Within the eight days of
Chanukah, there is always one day that is Shabbas kodesh and
one day that is Rosh Chodesh Teves — on which we also recite
“Al HaNissim” for sparing the mitzvos of Shabbas and Rosh
Chodesh. Additionally, the eight days of Chanukah themselves
correspond to the eight days of milah. Thus, we have an allusion
during the eight days of Chanukah to all three of these mitzvos
that the Greeks wished to abolish; because HKB”H interceded
and spoiled their plans.

Based on this notion, the Chida reconciles the famous
question of the Beis Yosef (0.C. 670) regarding the establishment
of Chanukah as an eight day festival. After all, the Gemara
(Shabbas 21b) informs us that they found one flask containing
enough oil to provide one day of kindling. Thus, when the oil
lasted for eight days, only seven of the days were actually the
result of a miracle. So, why indeed was Chanukah established as
an eight day festival? Yet, based on what we have just discussed,
the eighth day commemorates the fact that as a result of the
Chashmonaim’s victory, the mitzvah of milah was miraculously
restored to Yisrael. This concludes his remarks.

With this in mind, we can explain very nicely why Yisrael
customarily refer to the eighth day of Chanukah as “n=1n nxy".
For, the word “nxt” alludes to the mitzvah of milah, as explained
in the Midrash (S.R. 38, 8):

237 D 123 R272rT 237 AR, DOWTPT WP N2 D291 110N 190 N1DT 1reNe”
10N K2 ARTA (A-T0 RAPY) TANAY AP NUaD1 N Yhnan n1oT ORyRY?
L1Rwn WK N3 NRT (-1 NPWRAS) AR NRT D ann

In what merit was Aharon able to enter the domain of
the Kodesh HaKodashim? Rabbi Chanina the son of Rabbi
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Yishmael said: The merit of the milah entered with him,
as it states: “With nxr will Aharon enter.” This refers to the
milah, as it states: “nxr (this is) my ‘Bris’ (covenant) which
you shall observe.” Therefore, the eighth day of Chanukah is
referred to as “ronum nxy” — alluding to the fact that the eighth
day corresponds to the milah, which is referred to as “nxr".

The Visage of Yaakov Extended to Yosef the
Kedushah of the Bris from “no1n nxy”

We can now delight in the fact that we have gained a deeper
appreciation of the wonders of Hashem. We have learned that
He orchestrated events so that Yosef HaTzaddik, the epitome of
the attribute of “yesod,” would be tested on the eighth day of
Chanukah. Seeing as the eighth day of Chanukah corresponds
to the eight days of milah, it was appropriate that Yosef be tested
on that day specifically. By withstanding this ordeal, he became
the representative and paradigm for the attribute of “yesod,”
and paved the way for all of Yisrael to sanctify themselves in
this manner. The Midrash expresses this fact as follows (V.R.
32, 5): ;R .anisra YRAwe 1A 1pn g ey 27a1 neaxny 1 qon”
“rr Dy URAw TURAW MEYR TP T 0 RT ,RAR 13 Ren 0an--Yosef
went down to Mitzrayim and guarded himself against
sexual immorality; in his merit, Yisrael were able to guard
themselves. Rabbi Chiya bar Abba said: “The guarding
against immorality alone was sufficient cause for Yisrael to
be redeemed.”

We can explain the matter in greater depth by examining a
dispute among the Rishonim concerning the mitzvah of milah.
The question whether the mitzvah of milah is an example of “sur
mei'ra” — avoiding the negative by weakening the force of evil
within a person by removing the foreskin; or is it an example of
“aseh tov” — performing a positive act to extend kedushah onto
oneself. The Rishonim are in fact divided on this issue. The
Rambam, in Moreh Nevuchim (Part 3, Chapter 49), writes that
the purpose of the mitzvah of milah is to weaken the force of a
person’s lust and desire that stems from the yetzer hara. The
Ramban (Bereishis 17, 9), however, is of the opinion that sign
of the “Bris” is like the sign of Shabbas — designed to imbue a
person with kedushah.

The author of Akeids Yitzchak determines that both
opinions reflect G-d’s truth — “eilu v’eilu divrei Elokim chaim.”
The mitzvah of milah contains both aspects. As the Rambam
writes, it weakens the force of the yetzer and is an example of
“pyan =m1w”. It also enhances a person’s kedushah, an example
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of “awmw nwy”, as per the Ramban’s opinion. In this manner,
the Beis HaLevi (Lech Lecha) explains the significance of the
mitzvah of “milah” versus the mitzvah of “pri’ah.” The mitzvah
of “milah,” removing the foreskin, constitutes an act of ="
“yan by weakening the yetzer. Whereas the mitzvah of “pri’ah,”
retracting and removing the adjacent membranes to reveal the
sign of the holy “Bris,” constitutes an act of “am nwy” — adding

kedushah to the person.

Thus, we can interpret the events as follows. Yosef lit the
eight Chanukah lights in the window of his room facing the
location of the Mikdash; he did so to celebrate the fact that the
Chashmonaim would establish the eight days of Chanukah in the
future to commemorate the miraculous occasion of their ability to
resume the observance of the mitzvah of milah on the eighth day.
Therefore, his father’s image appeared to him in the very window
that he lit the candles, in order to extend kedushah to him from
the eighth day of Chanukah corresponding to the mitzvah of milah
— which has the power to weaken the yetzer of lust and desire
and to imbue a person with the kedushah of the “Bris.”

Yaakov and Yosef Represent Thirteen Havayas
Corresponding to the Thirteen Midos HaRachamim

Continuing onward and upward along this exalted path,
let us explain in greater depth why HKB”H arranged for the
visage of Yaakov to appear before Yosef in the window on the
eighth day of Chanukah. The Bnei Yissaschar (Kislev-Teves 2,
10) presents the words of the Arizal in Pri Eitz Chaim stating
that during the eight days of Chanukah, one must focus each
night on one of the “thirteen midos harachamim.” In particular,
on the eighth night, one should focus on the last five of these

attributes — from “notzer chesed” to “v’'nakeh.” Thus, all of the
thirteen midos are accounted for.

Now, we find the following stated explicitly in parshas
Vayeitzei (Bereishis 30, 25): apy» qnx»1 o1 nx orta n1s awKs o
“sxRYT M1 BN 195K anYw 1aY YR--and it was when Rachel had
given birth to Yosef, Yaakov said to Lavan, “Grant me leave
that I may go to my place and to my land.” Rashi provides the
following clarification: “Once the nemesis of Eisav was born,
as it says (Ovadiah 1, 18): ‘The house of Yaakov shall be fire,
and the house of Yosef a flame, and the house of Eisav for
straw.’ Fire without a flame does not have effect over a long
distance. Once Yosef was born, Yaakov trusted in HKB”"H
(to protect him from Eisav), and he wished to return home.”
Addressing this comment, the Agra D’Kallah writes:
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nIresw 1wy L caryw 127 TR 2 1R, pwan IR e now 1ynw 1"
5131, YW RMURAS NI A% B 70, N“n 1 e Rt T apys Y
1AM YW WP RaNT 135 natvr Sual oA N1t a4 a1pY neein ae
N NN AYINAT D0 qU1T apys 213 Tay Y1ira nvKa (tu-ty odvnn) am
B ATITIR JORW 11T A4 1S nvaa (1 149) 05, poan Ba Tan

Once the nemesis of that wicked person was born, Yaakov
requested that Lavan allow him to leave — “ambw”. Why is
the language of “mim>w” employed? The name Yaakov equals
seven times Havaya (7x26=182); the name Yosef equals six
times Havaya (6x26=156). Added together, thirteen Havayas
equal n“sw (338); the implication is that thirteen times Havaya
were necessary to arouse the “thirteen midos harachamim”
— in order to negate the klipot of Lavan HaArami and the
wicked Eisav. Understand. This is the insinuation of the passuk
(Tehillim 77, 16): “You redeemed Your people, the sons of
Yaakov and Yosef with Your powerful arm, Selah.” The
geulah is constant without stop, because (R.H. 17b): “A
covenant had been made regarding the ‘thirteen midos,
that they never return unanswered.”

Thus, we find an explicit reference stating that the names
a“o1 2“pys, which total thirteen times Havaya, correspond to
the “thirteen midos harachamim.” These midos are revealed
on Chanukah and reduce to ashes the forces of Lavan HaArami
and the wicked Eisav. With this in mind, we can appreciate the
words of the Midrash presented by Rashi at the beginning of
our parsha (B.R. 84, 5): =anx 87702 1a1oR1 1wy 3py? 129K aRAw 110”
DURTIW BANT T3 YW TR YAt Towna N pa R0 K Y8R nfapn
“mtar’y §OT N°31 WR 3Py N3 T 2 N7 K1 8T ,091 onik — when
Yaakov Avinu saw Eisav and his chiefs, he became afraid.
HKB"H said to him, “You are afraid of these; one spark of
yours and one spark of your son’s, and you will consume
them all with fire,” as it is written: “The house of Yaakov
shall be fire, and the house of Yosef a flame.” The Yitav Lev
(Vayeishev) explains the Midrash:

19207 AT, NI YA 1801 3PP P11 05,005 12T ANa vy Nt
R0 NPT Y Y B N1TE AY DO DNW TINANST NI Y
CTURIR T O TR DI 2P TR TS 1T TS 1 1Yl AW A, TN
STETIR FTTRT RN F1TRT 1D A2 DR TR AT 7w KRR TN YA 11RRY 1T
7O YW AR a1 apye T TR ya 531,00 1a0n 0oy ortaw JoNRnna
.“man qo N1 WK apYe N3 T 2N, 08I NI

It appears that we can explain the meaning of our sages
as follows. It is known that Yaakov equals seven times
Havaya and Yosef equals six times Havaya. Together they
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add up to the “thirteen midos harachamim” — which
correspond to thirteen times Havaya; the numerical value
of 7“nx is thirteen. The two are intertwined and include one
another. Thus, Yaakov equals 7“nx and Yosef equals 7“nx.. ..
This is what they meant when they said: “One (7“nx ) spark
given off by you and one (1“nx ) spark given off by your
son, etc.” From this one 7“nx and from this one 7“nx; joined
together they equal Havaya (13+13=26). With the impact
of one spark of Yaakov’s and one spark of Yosef’s, he burns
them to ashes — as itis written: “The house of Yaakov shall
be fire, and the house of Yosef a flame.”

The Fire of the House of Yaakov
and the Flame of the House of Yosef
Allude to the Fire and Flame of Chanukah

Incredibly, we can now add a reference from the Imrei Noam
(Vayeishev), regarding the passuk: #ao® na1 wx 3py> noa oay
“amy--the house of Yaakov shall be fire, and the house of
Yosef a flame. He sees this as an allusion to the fire and flame
produced by the Chanukah candles — which burn and consume
This is
accomplished by means of the revelation of the “thirteen midos
harachamim” on Chanukah, which correspond to thirteen times
Havaya, the sum of the names Yaakov and Yosef--n"w1 27py> .

all of the “chitzonim” — external, negative forces.

Here is an excerpt of what he writes:

apY? N3 1711 21057 K2R RT3 (3w nwna nvern) e ven sata oy

95 napann s 1 nanyw wR Y mrnw wpt 1wy nvatnany o et ws

24P 5 ..901 2Py N1TYIN YR (1] L awy neal e aRwa K1, nuaeenn
Spit nYWa 0aTIDnY Mt 1o 2 a1 1 avapa 1 Rt Ao

The fire and flame of the Chanukah candle consume all
of the “chitzonim” — leaving no remnant of the house of
Eisav ... This is the implication of the passuk: “These are
the generations of Yaakov, Yosef”. .. Because 5“o1 2“py equal
thirteen times Havaya, corresponding to the “thirteen
midos harachamim,” which we have in mind when we light
the candles.

Further on, the Imrei Noam (ibid.) introduces a tremendous
chiddush. When the passuk in our parsha states (37, 3): Yx=w”
“mUpa NaInD T MUY R R2IPT 13 00 I3 Yan Ao Nk 3R — now Yisrael
loved Yosef more than all his sons, since he was a child of his
old age; and he made him a fine woolen tunic — it is alluding
to the fact that Yaakov Avinu transmitted to Yosef the secret of
the thirty-six Chanukah candles. Here are his sacred words:
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1% mwPT M12PRT, 0192 1Y BT 1Y NaIRT, A1 RIM0RYA R DDt 14a e

111.7192 15 11913 2103 1713 1T Nt 1AW NS 191 NXRI L 1“T NYTUR0a

Moy whEY Twy nian v WY 1Y nY317191 WK 2py na 1 DY vy Ranw
Moy ns 991 ey M YA ST TN L IDTR B IR R LT 1w

The numerical equivalent of the words x“m n“apr 142 »3
equals n“aum (301); the word 5 alludes to the 36 candles;
the words 1% n“wy1 (417) equal n“r (olive). Thus, we have
an allusion here to the “shemen zayit” (olive oil) used to
kindle the 36 candles during the days of Chanukah. This
is inherent in Rashi’s comment where he cites the passuk:
wpY 1wy nea1 o1 e apye nea .. The words wipy 1wy equal 1aw
n“t... This is the Chanukah light. .. which serves to subdue
the force of Eisav and his entire entourage.

We can substantiate the notion that Yaakov grasped the
secret of Chanukah from that which is written (Bereishis 32,
25):
explains that he had forgotten small jars and went back to

“r1a5 apys an” — and Yaakov remained alone. Rashi

retrieve them. The Megaleh Amukos (Vayishlach) writes that
he went back to retrieve: “rmzmur bw jaw 7a%y” — the jar of oil
related to the Chanukah miracle. Similarly, in his sefer on
Vaeschanan (66), he writes: Yw 782 apy> 77° 711 nT 1PN wRe”
“apy? YW navp ovsn 1o o Jaw — at that time, the attribute of
“hod,” the thigh of Yaakov, was rectified by means of the jar
of oil; this is the secret meaning of Yaakov’s small jars.

Now, we are aware of Rashi’s comment: Y3 ,1% X111 oonpr 12 55"
“15 mon 12y own mvw na — that the Torah’s description of Yosef
as “the child of his old age,” implies that Yaakov taught Yosef
everything that he learned from Shem and Eiver. That being the
case, he certainly conveyed to him the mitzvah of Chanukah, as
well. As the Imrei Noam pointed out, this is specifically alluded
to by the term 17 in the phrase: “% X mo2a1pr 12 *9” — alluding
to the fact that Yaakov shared with Yosef the significance of the
15 (36) Chanukah candles. It is also worth adding what the
Tzemach Tzaddik writes (Vayeishev): %91am @y a“em a“pyr »0”
“rt“o1am 7“1 Rwnrta — that the sum of the names 7“e1 2“py? plus
one equals “rt“s1ar 1“1 (339).

Now, we can appreciate the amazing set of circumstances
at play on that night. It was specifically “Zos Chanukah,” when
the lighting of the Chanukah candles is completed, with the
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“thirteen midos harachamim” in mind. The image of Yaakov
appeared to Yosef in the very same 1 that he had lit the 72
mo1'rt niv'a 11 (the first letters of which spell 11%m), to unite 3“py»
with a“em. Together, they are equal to thirteen times Havaya,
corresponding to the “thirteen midos harachamim” which are
revealed in toto on “Zos Chanukah.” As a result, all the forces of
tumah were subdued, so that they could not prevail over Yosef
and cause him to sin. This is conveyed by the passuk: “The
house of Yaakov shall be fire, and the house of Yosef a flame”
— alluding to the fire and flame of the Chanukah candles.

[t turns out, therefore, that we have two reasons explaining
why Yaakov’s visage appeared to Yosefin the very same window,
facing the place of the Mikdash, that Yosef lit his eight candles
on the eighth night of Chanukah. Firstly, because the eighth day
corresponds to the mitzvah of milah performed on the eighth
day, which possesses the power to weaken the influence of
the yetzer and to imbue a person with kedushah. Secondly, on
that day, the revelation of the “thirteen midos harachamim” is
completed, which negate the power of the yetzer.

It seems clear that these two reasons are intimately related.
For, we have learned in the Gemara (Nedarim 31b): n%m a1’
“mpeas ey whw by aneoaw. Let us explain. In the parsha
describing the mitzvah of milah given to Avraham, the word
“m»m2” is mentioned thirteen times. The Sefat Emet (Lech Lecha)
explains that significance of this phenomenon; the “thirteen
midos harachamim” are revealed by means of the mitzvah
of milah. Thus, we can suggest that the revelation of the
“thirteen midos harachamim” is completed on the eighth day
of Chanukah, because that day corresponds to the eight days of
milah — which facilitate the revelation of the “thirteen midos

harachamim.”

Accordingly, the two reasons given for the appearance
of Yaakov’s image to Yosef on the eighth day of Chanukah go
together hand in hand — “kaftor va’ferach.” For, on the eighth
day of Chanukah, corresponding to the eight days of milah —
which is associated with thirteen covenants — the “thirteen
midos harachamim are revealed. Both factors together enabled
Yosef to incinerate and reduce the power of the yetzer hara to
ashes, so that he could sanctify himself with the kedushah of
the “Bris.”
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